UOS Journal of Social Sciences & Humanities (UOSJSSH)
ISSN (P) 2224-2341, ISSN (E) 2310-0249
Volume: 8, (1) 2024, Pages (13-23)
Journal Homepage: https://uosjssh.su.edu.pk/

Cultural Representation of Women in Traditional Language in South Punjab

Mirza Zeeshan Ahmad Baig
PhD Scholar, Department of Pakistan Studies, BZU, Multan
Muhammad Yasir Ali (C.A)
Assistant Professor, Department of History and Civilization Studies, BZU, Multan

yasirbzu@yahoo.com

Abstract

Status of women in South Punjab requires in-depth cultural study especially while
describing the traditional role of women in South Punjab. This study focuses on
Proverbs to understand the traditional status of women. Proverbs are the
traditional mirrors that display the picture of traditional identities and characters.
Proverbs also act as depositories of social knowledge and present social
epistemology in particular social contexts. South Punjab’s Saraiki character and
identity is shared by the inhabitants of Urdu and Punjabi speaking communities. So,
describing the cultural representation of Women in South Punjab requires a
combined study of Saraiki, Urdu and Punjabi languages. The traditional tone of
proverbial knowledge presents multiple characteristics of the status of women in
society in South Punjab. By going through the proverbs this study not only
questions the reductionist representation of women in journalistic and academic
accounts but also suggest the preservation of the positive and powerful aspects of
status of women in the social legislation in Pakistan.
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1.

Introduction:

Culture 1s a theoretical form of social experience of a society that is scripted both
on traditional and popular lines (Grindstaff, 2008). Social traditions embody the social
experience of past both in lingual and practice based institutions (Edenser, 2002). On the
other hand recent social developments are manifested in the popular culture (Parker,
2011). Both traditional and popular aspects of culture carry social support and
recognition. In both cases agent is human being (Wolf & Clausen, 1982). To conduct a
socio-cultural analysis of a particular segment of society or a community, two aspects are
always important. One aspect is to observe people’s contextualization of their social act
and other is the framing of their social act in a recent situation (Alexander, 2003). This
research is more concerned with a particular end of the first aspect. It takes proverbial
language in South Punjab to examine the status of women. It helps to understand the
background mechanism of people in South Punjab while dealing with the women. It does
not include the second aspect that deals with the recent and pragmatic end.
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Women are portrayed ‘marginalized’ on gender basis in South Punjab. An overall
social impression carries negative remarks about the social status of women in South
Punjab. They are portrayed as victims of social and cultural violence and also as deprived
of their legal rights i.e. inheritance rights in a patriarchal society (Mustafa & Qasmi,
2017). This study examines the traditional part of socio-cultural understanding to expand
academic understanding on the topic. It goes through proverbial language to explore and
explain the traditional understanding of the society. It is based on the argument that
although deprivations and victimizations are there but at the same time traditional
knowledge also talks about their positive and powerful image in the society. This
argument is based on certain initial findings of presence of multiple identities of women
in proverbial language that strengthens that woman were not that much powerless and
deprived in the society in South Punjab.

Discussion is divided into three parts. First part defines and explains the socio-
cultural status of South Punjab by focusing on the socio-cultural transformations after the
partition of Subcontinent and also in the context of recent increase in the urbanization.
Second part after raising the question of socio-cultural identity of South Punjab explains
the status of woman in the proverbs of Urdu, Punjabi and Saraiki languages. Third part,
after analyzing the findings of the second part, describes the overall understanding of
status of woman in South Punjab.

Understanding the Socio-Ethnic Structures of South Punjab:

Socio-cultural studies in Pakistan are subject to the socio-political determinism.
Cultural identities are confused with the communal identities that mistakenly reduce the
real meaning of culture. Different geographical parts of Pakistan are attached with
particular linguistic and social identities. South Punjab is also not an exception in this
regard. South Punjab is identified with Saraiki language and culture (M. Mahay, Personal
Communication, October 2, 2022). This is true in the sense that this region is the
motherland of Saraiki language and culture but this generalized identity creates some
cultural confusion. As discussed in the introductory part that culture is not a static
phenomenon but it is more a running process that runs with the social interactions and
development. After partition of Subcontinent, this region witnessed outflow of a
considerable Hindu population and influx of Muslim migrants from different part of India
(M. J. Akmal, Personal Communication, September 30, 2022). They were inhabited both
in urban and rural areas and carried the property left by the Hindus (N. Ahmad, Personal
Communication, October 5, 2022). Presence of migrants in South Punjab shows that they
are the part of the social process and development in the region and their presence is
definitely reflected in the social and cultural formation of post-partition South Punjab.
Culturally they carried their mother languages and cultures with them but socially they
found themselves in different lines. They were carrying their tradition that was different
from the locals (R. Igbal, Personal Communication, October 4, 2022). This problem is
evident from the fact that both migrants and locals have been hostile to each other. The
problem of hostility is based on the difference of traditional cultural language (Blank et
al., 2020). Besides traditional difference they are definite part of the ‘popular’ aspect of
culture and in this way they are also the sons of soil based on the soil’s social
development in the last seventy years. This is evident from the fact that many of them
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have started to identify themselves on the regional bases of identity. A migrant
parliamentarian, for example, not only declared himself a Saraiki but also demanded a
separate province for the people of South Punjab in the Parliament (S.R. Anjum, Personal
Communication, August 24, 2021). So, even if one identifies the region as Saraiki, one
can argue that this ‘Saraiki’ carries the impressions of people speaking Urdu and Punjabi
languages as they have been the integral part of social process in this region. In this
context, if someone conducts a social and cultural study, he should also include the
traditional social and cultural aspects of the leading migrant communities as well.

This explanation is necessary before going through the proverbial language and
status of woman in South Punjab. This study focuses on Urdu, Punjabi and Saraiki
languages to go through the different aspects of identity and representation of woman in
South Punjab.

Women representation in Proverbs

This specific region of Pakistan is basically called the Saraiki region. But if this
region is divided on the basis of its population, communities and physical conditions, it
can easily be seen that other than Saraikis, there are the migrators from India and
according to agricultural impacts Punjabi communities are also the part of this region (S.
Ali, Personal Communication, October 7, 2022). Before discussing the status of women
in any of the phenomena, the adjusted social formulation that is governed on women
must be seen from all possible angles. For this purpose an attempt has been made to study
the status of women in the domain of three different communities that speak three
different languages Urdu, Punjabi and Saraiki. In all languages of the world the talks of
women are given high importance. That is why the mother tongue is considered the
actual language of an individual.

To make an unending discussion limited, only the proverbs are used for the sake
of the whole discussion. By doing so, some authentic and valuable clues can also be
found. Through the analysis of three proverbs the status of women in the view of its
conventional character in the south Punjab will be revealed. The positive and negative
characters of women, powerful and weak women will be studied. It will also be discussed
that which sort of people think of women in negative perspectives.

This part explores the status of women in the cultural scripts of the different
ethnic groups sharing social space in South Punjab. It will help to understand the social
standards related to women. Study of proverbs gives both cultural and historical
understanding (Rasul, 2015). They characterize the social members and afterwards
explain the character’s script as well. The issues related to different women like wife,
daughter, sister-in —law, mother-in-law, noble women, clumsy women, dirty women,
clever women will also be the part of the discussion in view of the proverbs.'

Positive Portrayal of Women

! Proverbs are collected from the field visits, interviews and some books. Following books are significantly
consulted in this regard,

iii.
iv.

‘Ilm1 Urdu Lughatby WarisSirhindi
DehlikiKhawatmatrMuhawaray by ShaistalkramUllah
Punjabi Khawatin by Shahbaz Malik

Saraiki Akhanrby Shoukat Mughal
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Proverbs deliver an overall view on life and help to understand the general
perception or traditional sense of the society (Ibid).Proverbs also reflect the folk norms,
beliefs and values of life. In proverbs women are usually connected with beauty and man
with brain. Same like other languages, Urdu also presents the same idea in the proverbs.
Moreover Urdu language depict the women in different names and positions like zann,
nari, triyyah, zauja, biwi, istari, randi, chhanal, kamli churail, harrafa, chatarni. (1.U.
Shaista, 2005) The wordy expressions also present the general outlook and behavior of
the people towards their women. The image of women in lingual expression includes
positive, negative, powerful and weak perception, a generous woman is called Banii and
the prostitute is Bai. In the same meaning vulgar women termed as Satilii and wise
women termed as ‘aqal ki puria. The word Balni used for powerful women and lucky
women is called Bhagbhari. Some words reflect the negative image like Bhambii entitled
for ugly women and Bairann frequently used for hatred of women. The word Diya silai
used for the women who add fuel to fire. The women, whose husband remains alive till
her death is named as Boursuhdagan. For those women who show laziness in every work
frequently called Bibi khai lado uchattay aik maila.

Along with the beauty and basic characteristics, as national language Urdu is the
mirror and strong reflection of whole society. The Urdu proverbs extant some positive
image of women as well. Like Bin gharni gharbhott ka dayra, (wife enlightens the
house). This proverb shows the importance of women in household matters. Another
proverb also reflect the same object Jis ki biw1 say kam uski laundt say kiya kam,(a good
housewife does not require a maid). This proverb represents such woman who knows her
responsibility. Baiti ki zat mowhni hay, (Daughter is the apple of eyes). When apparently
there is no quality in women but her husband loves her more is called Piyaji say chahay
wihi suhagan, (a married women is one who is loved by her husband loves).

Punjabi Proverbial literature also shows a remarkable positive image of the
women. Buddhay di ran na maray, bal di ma na maray, (May a wife of an old man and
mother of a child live long). Jatti charai thouk sawardiaya kivailiyan tambdi, bal
khidandi, chiriyan mourdi taylailay chardiay, (Wife of a grower beats the wool, silicates
the children, keeps sparrows away from the fields and feeds the goats). This proverb
indicates the mannerly women. The Punjabi village woman helps her husband in fields.
Jais kurr1 da wiyah, auht gouhay chuggan ja, (A bridal is busy in domestic/ kitchen
work). When someone does not get any kind of help or cooperation from somewhere and
do all work. Manwan thandiyan chanwan, this is another positive image of women
because the mother always tries to protect and save her children from any kind of harm.
Dhi da tay zamin da paysa watia hunda hay, (Income of a daughter and sale of the
ancestral land does not help). Kanak purani, ghyiti nawan ghar sattatinatti narr, ghaura
hiiway charan nii charray suwarrag sansar, (Old wheat, fresh oil, faithful wife and horse
for ride are gifts of paradise in the world). This proverb presents the different good things
which are necessary for life’s satisfaction. Randi tay bayhndiay, mushtanday nahi bahnr
daynday, (A widow tries her best to maintain her dignity but society does not allow her to
do so).

Similar to the Urdu and Punjabi proverbs, Saraiki proverbs also show a
remarkable trend of positive image of women. This image is wrapped in the cover of
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social sacrality that is bestowed upon the woman. Bib1 siyani sita rangi, bib1 kutani sita
satt1, (a wise woman equals the dignity of Sita, a goddesses and vice versa). It shows that
woman have a significant space for earning respect and credibility. Dhi da poukha,
makkhan choukha, (Daughters are the symbol of good luck). In this proverb prosperity is
associated with the birth of daughters. Zal nal ghar, nata sunj barr, (House is decorated
with the presence of wife). This proverb shows the importance of women in house.
Zalghar da musag hay, (wife is the beauty of a household). Mannerly wife is the proud of
house. Rann huway changgi ta mard kiii laray, hath wich chabuk ta ghoura q kharay, (A
good women is the peace of a house). Presence of plethora of proverbs presenting
positive image of the woman show that traditional structures give respect to woman but
this respect is based on their particular social role.

. Negative Image of Woman in Proverbial Language

This section describes the negative expression about the women in the proverbial
language in South Punjab. It will help to understand not only the negative impressions of
women but also will help to understand the social epistemology which constructs the
structures of identity and communication. On the pattern of above section, it starts with
the analysis of Urdu proverbs. Urdu proverbs also illustrate the negative picture of
women which present the dark face of social behavior. The proverb, Bahii Bali dulhan
ghar ghali (quarrelsome wife ruins the household), does not blame the women in general
but only the quarrelsome. Some proverbs present the unfaithfulness and disloyalty of
women like Aurat ka kiya a‘itbar,(Women are not trustworthy). Sometime woman’s
behavior is analogized with some other characters in the society to indirectly through
light on the traits of the character which, apparently, is analogized. As, in the case of,
Jaugi kis kay meit aur patir kis ki nar, (A mystic and a prostitute are loyal to none). Jis
nay randi kau chaha us ka bht zawal, jisay randi nay chaha us ki bhi tabahi.(Relationship
with prostitute ruins the house). Additionally in our society women are considered to be
unreliable. Such women are portrayed as Pairti ki anch phir kiya sat panch(Women
forgets everything in love). Few proverbs in Urdu language represent the bad image of
women from different angles like Jhagray ki batayn tin zarr, zann, zamin,(women, wealth
and land are the cause of social contention). Because mostly squabble and disputes
observed in the society are connected to women. Another proverb mirror the bad image
of woman who is vagrant in all places and tells the personal family matters is known as
Jagg ki mawn jahan ki khala (a woman with extraordinary sociability is loyal to
none).Such kind of women visits every house and may disclose the family secrets to
others. Proverbial language also tells us that the orientation of a blood relation changes
with the matrimonial life. Daughters are the apple of their parent’s eyes but as they get
marry, their status changes. Biyahi bayti ka rakhna hathi ka bandhna hay,(a married
women is the bundle of expanses). This proverb shows the weak image of women.
Biliswa lagal aur ugalti talwar khasam martt hay, (Deprave women is fatal for her
husband). Generally women are considered extravagant ignoring the financial
affordability of their husbands. Loyal woman co-operates with her husband and support
him in all circumstances. It is depicted as “aurat kau nadari may janchiay,(Judge a women
in poverty). If she is faithful to her husband, she will support him in every situation. Most
of the time women are precipitous in their choice. They are portrayed as Mard ka
nahana‘aurat ka khana barabar hay (Woman spends like a man gets shower with the
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abundance of water). A proudly and ill-mannered women is frequently called, Na bowl1
na bowli, bowli taw pathar khaynch mara (Some woman are unpredictably quarrelsome).
Matt kar sas ki burat tayri agay bhi jai (Do not blame your mother in law if you have a
daughter). Whatever the mother-in-law does to her daughter-in-law, same will be done to
her own daughter. Dowli na kahar bibi baythi hay tayyar, presents the woman who do not
believe in practice and focus more on mere advices.

Punjabi culture and language also have a long list of proverbs that depict negative image
of woman. Antikhi da munas mowya kaiithay tay charh tappay, (A foolish woman danced
on her husband’s death). This proverb identified the situation of silly women who does
not realize troubles of life. Buddhiyan da pir bhukkha nai marda (Saint of women never
dies hungry).Ja pia tarkala, kuchaji maray chhala, (clumsy women shows off but do not
work). A careless woman is considered ill-mannered in Punjabi society. Dhiay tayra
khassam mar jay, mawn mayra aappay wassan ni ji nai karda, (O! Daughter, may your
husband die....... O mother! I also don’t want to live with him). Rann pal rahain awhi
gal, rull gai salahain awht wi gai, (Hasty women can easily be trapped). Rann gai
siyappay, ghara ai tawn jappay, (a woman forgets the time in a condolence visit). The
condolence of a deceased is a ceremonial gathering for woman in Punjab. This gathering,
in a way, is celebrated as it provides opportunity to meet. Rann mangay pairay awnt dain
aalay bathairay, mard mangay aata auni aatay da wi ghata, This proverb depicts that a
woman’s voice attracts more attention as compared to men’s cry. Showqin ran gawand
kupatta, bay sawad zindagi tay bhaira bhatta, (Fashionable wife and quarrelsome
neighbor spoil the beauty of life). This proverb indicates that fashionable women destroy
the home. Simplicity is valued in the Punjabi culture.

Saraiki proverbs also have a significant part in the negative representation of women.
Aap giil tay aappay aid gqaddar wanjaiti(Love marriage compromises the dignity of a
woman). It shows that women have limited options of choice and especially in
matrimonial issues. If she dares to decide for herself, she lost social prestige and
credibility. Aatan di rann, na kar na kam,(women waste time in gatherings). Aay rann
day sakkay sharak manay pakkay, Aay mard day sakkay diwii pichhii niwn dhakkay, (A
wife is hospitable only for her relatives and does not care for her in laws). Auhilli ran dah
wart hingdt hay, (a hastened woman is more talkative and do not pay heed to the practical
work).

Udhal gayawn kown daj kiha, (no dowry for escaped women). The woman who marries
without the consent of her family is deprived of the status of a daughter. She is deprived
of her rights of dowry and in many cases of the inheritance as well. Women are also
considered to be the symbol of destiny. It is, socially, believed that a man’s fate is bound
with the fate of his wife, especially finances. Any unfortunate event is connected with the
stature of woman. A proverb states, for example, Assan changi ran parniiisay, kha gai
sakkiin nit day dotishay. Another proverbs presents the stupidity of the woman, Andhi ran
bajjian wich khush, (a stupid does not discriminate between right and wrong). Bibi kuwn
hat na tat miyan pittay sari rat, (Wife sleeps but husband burns the midnight oil). Jithha
zalay char uthhawn dhiiwnan dhar,(Women are talkative). When start talking they don’t
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care for anything or place. Jahra ran di matt lagay au khuwar thinday, (One might be
ruined if acts upon woman’s advice).

These are the negative impressions that have been playing a major role in the
marginalization of woman in society. These provide justifications to the male segment of
society to deprive the woman of their equal social status and rights.

. Women as Social ‘Agents’: A symbol of Power:

Urdu proverbs also present the influential and powerful image of women. Such as
Bachhay, ‘aurat aur badshah ki zidd bar1 sakht hauti hay,(Determination of kids, women
and kings is very solid). Once she decides to do something none can change her decision.
Proverbial knowledge gives very importance to the relation of husband and wife. It shows
that the real pride and prestige of a woman is connected with her husband and even her
son cannot replace her husband in this regard. Khavind raj buland, putt r3j doust,
(Women is superior with husband not with son).Strong image of women in Saraiki
proverbs is evident from the following proverbs. Aulad mard day sir wich, bakht aurat
day sir wich, (the filiation is for man, fate is for women). This proverb illustrates the fate
connected to women. Traymatain qimti ranawn ranil, jhugay patt karaindian chair, (a
good wife builds the house but relatives ruin it). Wives are precious always tried to look
after the house hold matters but the prostitutes distort the house. It shows that the real
strength of woman is her character and civility. Jinnawn diyawn tur gayawn mawawn
unha day tukkar khaday kanwan, (Life is a misery without mother). A mother is social
agent in the structure of family and in many cases her role in decisive. Jthay mawn tihait
dhi, (Daughter is the impact of her mother). In a patriarchal society a daughter reflects
only her mother. It means woman have a potential to share strong social space with the
males. Zal mattii kih1 jhuga (woman is an essential part of a household)

Aurat mard day chaulay di jou hay,(Man and woman are made for each other). Their
relation is permanent and long lasting. Mawn razi tay rabb razi, (Pleasure of a mother
equals the pleasure of God). Another proverb shows the possessive nature of woman
especially of mothers, Mawn maray maran na daiway (Mother protects her children). The
love of mother for her children is famous. Wadd1 bharjai, mawn di jah, (Elder sister in
law is like mother). Waihray wich ran waihra karay dhan dhan, (Wife is the charm of a
house). It is because all the attraction and beauty of home is due to the presence of wife.

Powerful image of women in Punjabi proverbs can be described as Baba farid said, ranna
da handiya mard gharib, (It is always expensive to please the woman). Ranna chanchal
hariyan chanchal kam karin, dinnay daran balain thin rattdy nadi tarin, (Woman
astonishes with her strange character, they shy in the sunlight but show brevity in the
night). Kaun siyani?Jau kantay bhani! (One who is loved by her husband is considered
wise). It depicts that woman is wise if she wins the confidence of her husband. Trust of
her husband empowers her in the real social sense.

Traimat ranj, tay manjhi anj, (an angry wife does not share the bed). She has a power to

establish the dignity of her presence. Rann baythi wigri, jiway chitti gidhri(Wife’s
anguish ruins a man). Ranna nal matha lavay ta kanna di khair manaway,(One cannot
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face the resistance of woman). Saw mulla, munni ran, (one women is dominant on
hundred priests), shows the social value of a woman if she exerts herself. Ajkal pay gai
mardawn tay chatti, ranawn moil na pihaindiyawn chakki (Women are refusing to do
their domestic duties and it has added to the burden of men). This proverb clearly shows
that a wave of woman empowerment is on swing and they are no more comfortable with
the traditional tasks. Ajkal waykhii ranawn day chalay, mardawn mallay khib mukalay,
(Men are losing against the challenges from the women). So, woman is not only a
socially marginalized segment of society but they are also active social agents and in
many cases they have the real power to drive social process.

. Depiction of Women as a Marginalized segment of Society:

It is difficult, culturally, to differentiate between the weak and negative image of
woman in the proverbial language but still one can demarcate between the two. Both are
differently oriented and should be dealt with accordingly. This part is specific for the
analysis of marginalized character of woman in the folk wisdom. The proverb Bahi
kunwari sas rahl wari, bahi a1 biyahi par gai khuari, also present the same situation,
Daughter-in-law is highly served before marriage but not after marriage. The same idea
present in the proverb Bahi sharam ki, baitt karam ki, (Daughters are preferred over the
daughters in law). Some proverbs show the puny condition of women like Bibi khata
karay, bandi pakrT jay, (mature commits mistake and an immature is accused). Normally
in our society after marriage parents abstain from interference in the household matters of
their daughter and most commonly she faces all the hurdles alone such condition mirror
as Biyaht baitl parsann dakhil, (Daughter is out of hands of parents after marriage).
Another weak image of women represent in these words Biyahi baitt mawn bap par bhi
doubhar hu jatt hay, (A married daughter is a burden when comes back to parent’s
house). Parai dhi aur hains bataii loug, (Woman without a family identity is
harassed).Purkh sattha sou pattha, istarm bissi sou khissi, (Man at the age of 60 is
considered young while girl at the age of 20 is considered old). ‘aurat aur ghoura ran talay
ka, (Women and horse are faithful until they are under the control of a strong man).
‘Aurat ki salah par jou chalay wou choutia, (He is an idiot who acts upon the advice of
his wife).

Weak image of women in Punjabi proverbs can be discussed here. Budhi ran purana
gadda murr ghir khaway malik da hadda, (Old women and old cart are financial
burdens).Paikkay wassin kunwariyan, may wassay shrikkay nal, (Virgins live a real life,
married woman is in a constant phase of resistance). This proverb reflects the feeling of
such women who are compelled to live with husband in every situation. Tittarr khambi
badlt ran malaikha, vouh wassay auh ujray kadi na khaija,(an extravagant woman ruins
the house). Datta nal parkhiay dudha phaggan mah, istar1 ta parkhiay jay dhann pallay
nah, (Man should be judge in drought time and wife should be judge in poverty). Ran
souhni jan da khiih, (An attractive wife is nothing but a source of tension). This illustrates
that woman’s attributes become real hurdle for her social participation. Ran nihi ranna
wich, tandla na anna wich, (the actual place for women is not the battle-field but her
home). In this proverb battlefield can be translated as different field of practical life. Her
due share in social participation is ignored on gender basis. Gallay pal wasnii gat,(A
woman who discusses her family matters with others destroys her place). It is believed
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that a woman should treat her matrimonial life as a sacred trust and should avoid
discussing her matters with her friends and family. On the other hand the advices from
her friends and family can create a distance between her and her husband.

Saraiki proverbs also represent the marginalized status of women. Pay mati kiht parni,
(Women is incomplete without man). Paysa auhii jthra khisay wich, ran atihi jthr1 tallay
hay, (Wealth and women are yours if they are in tight control). Jithawn diwijan dhiyawn
uthawn kiyawn karijin bayawn, (Parents should avoid to argue with daughter’s in laws).
This describes the social marginalization of not only the married woman but also her
parents who are supposed to be weak against her in laws. Dhi usr1 dal routt wisri, (parents
of a young daughters are always worried). Parents are always worried for a proper
matrimonial match of their daughters as both state and society do not manage a safe place
for her. Dht sukhi tawn patt da tir, dhi aukhi ta jigar da tir, (an unsolicited daughters is the
cause of parent’s pain). Dhiyawn da dhan nimanawn hay, (Daughters are always shy and
they need extra care and attention).Zal pair d1 jutt hay, (Wife is the shoes of man’s feet).
It presents the level of social marginalization of woman. Ran di mat khurT wich hundi
hay, (Women are stupid). It is believed by many that as woman have less participation in
society so they cannot be wise enough to take an active part in practical life. Miyawn
khallay maray, bib1 duriid shukaray, (Husband beats, wife prays for him).

Conclusion:

The detailed narration and analysis of the proverbs of the major languages in South
Punjab presents certain trends that are important in a historical sense. If we take history
as a process of social developments, then, these trends are significant in a contingent
way. (J.P. Gee, 2020)After narrating the major trend and patterns, concluding part also
tries to contextualize these patterns in the contemporary historical process of the region.
At first, it finds that all the languages and cultural representations reflect each other in
narrating the characters, identity and social role of the female. They have identical
representation but the communication is different. It shows that even in the presence of
different communication systems a consensus on the ‘idea’ is achievable. It shows that
the communities, apparently, divided into different lingual and cultural basis can be
brought closer to each other and can experience a socio-cultural cohesion.It makes sense
and is achievable by going through molding the social practices (M. Golebiewska). At
second, these narrations present narrow and reductionist point of view. As they are based
on certain social experience in which female segment of society plays role on the basis of
traditional script. They are insufficient to present an educated and working woman whose
social participation is contradictory to the overall voice of the proverbial knowledge. For
example Saraiki proverbs possess the social contribution of Hindus as they have been the
active part of before-partition South Punjab and are designed in a feudal society. But, in
present, not only Hindus are replaced by the migrants but feudalism also has gone
through many structural transformations (M.Y. Ali, 2022). At Third, the tone of the
proverbial knowledge depicts patriarchal trends. This trend is also present in overall folk
wisdom. (G.M. Foster, 1953) This is evident from the fact that even the strong and
effective areas of the strength of female segment of society are described on the standards
of patriarchal structures (M.Y. Ali& M. Shafique, 2019). Their strength and positive
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image building is designed in the episteme of patriarchy. There are presented as ‘nice and
strong’ on the basis that their role strengthened the male dominated social values. At
forth, if we contextualize these depositories of socio-cultural knowledge in our
contemporary world, they would fail to abide by the contemporary human ethical
standards. They are unable to accommodate the recent trends and their place has been
taken by certain modern techniques of the preservation of folk wisdom and culture.

In the presence of above narrated trends, it is suggested that, culturally, this region is
going through a transitional phase in which local traditions are not only in dialogue with
the migrant and settler traditions but also negotiating with the global trends. Besides, it is
part of a modern state. Continuity of socio-cultural knowledge remains significant only in
the sense that it makes the tradition comprehensible but it would be difficult for the
tradition to maintain its epistemological position in social growth. (A.S. Akhtar, 2018)
Only space that can reflect their presence in the contemporary world is the social
legislation. Social legislation not only reflects the tradition but also protects the rights of
woman or any marginalized groups by following the recent ethical and moral standards.
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